Christian Empire I


I.
 GREAT THEOLOGICAL CONTROVERSIES



A.
Trinitarian and Christological.

(1) Nicea, 325, Arian heresy—Arius of Alexandria—Christ of different essence from God.  Athanasius—Christ of same essence as God.

(2) Constantinople, 381 (called by Theodosius the Great): 

(i)
The three Cappodocians:  Gregory of Nazianzus, Basil of Caesarea, and Gregory of Nyssa came up with God as one in essence (homoousion), but with three “hypostases” (lit. “sediment”) or “prosoopon” (faces, outward appearance).
(ii) Deity of Holy Spirit.   Trinity consisting of descending grades—completed Nicene Creed and settled Trinity at the Council.

(iii) Apollinarian heresy—Substitution of the human mind by the Logos as the rational element in the God-man Jesus.  Zeal for deity and fear of double personality of Christ.  Denial of true humanity.  Human body, human (animal) soul, but Logos in place of human mind.  




(3)
Ephesus, 431—called by Theodosius II and  others—Nestorian Controversy—Distinctiveness—Christ is not God man but 
God bearing man.  Emphasis on humanity (not enough unity of natures). 

 (4)
Chalcedon, 451 (summoned by emperor 

Marcian):  Eutychian Controversy—
Absorption – Divine Logos absorbed human nature.  Emphasis on divinity (over unity of natures).  



(5)
Constantinople, 553 (Called by Emperor 



Justian):  Monophysite Controversy:  



Claimed two natures required two wills 



(Impossible).  Therefore one nature and 



one will the divine only.



Conclusion:  (Trinitarian and Christological 



Controversies).  In general, the Church councils handled 

the doctrinal issues as they came to them.  Even though 

the church would decide the orthodox doctrine at a 


particular council new issues would arise and require 

further decisions.  Generally speaking, the Eastern 


churches were more interested in Anthropological and 

Soteriological problems.  The orthodox doctrine of the 

Trinity was between Sabellianism (modalism) and 


Tritheism, both of which taught a divine triad, but at the 

expense, in the former, of the personal distinctions, and in 

the latter, the essential unity. 

The orthodox doctrine states that there is only one divine essence or substance.  Father, Son and Spirit are in one essence, or co-substantial.  It is not one divine essence and three persons, but one essence in three persons.  The orthodox Christology of the Church considers Christ as the union of two natures in one person.  He is true God and true Man.  Two natures are unified without confusion.



B.
Anthropological and Soteriological “Who and what is 

man?”  “What is salvation?”

(1)
In the East there was the doctrine of synergism (“working with,” “cooperation”).  Human will and divine grace were considered to be coordinated in salvation.  The West was torn between Augustinian divine monergism (all from God and to God be the glory) and Pelagian human monergism (chief merit in conversion ascribed to man).  These two opposite doctrines involved the problems of sin, grace, sovereignty of God and salvation.  Augustine made reason the tool of faith.  He started with divine grace and salvation is cataclysmic.  Augustine was “revelational” in his emphasis.  In opposition to this, Pelagius had a “rational” emphasis, and to him salvation was a continuing process involving man’s own acts.

(2)
Pelagius (born in Britain about 350) Pelagian Controversy 411 – 431.  Propositions considered by the church to be heretical:




(i)
Adam was created mortal and subject to death 


whether or not he sinned.




(ii)
Adam’s fall hurt only himself, not the whole race.




(iii)
Like Adam, children born without original sin.




(iv)
Humanity neither dies because of Adam’s sin or 


rises because of Christ’s resurrection (repudiation 


of federal headship).




(v)
Unbaptized children are saved.




(vi)
Law as well as gospel may lead to salvation.





Some men even before Christ kept the law and 


therefore were sinless. 

(3)    Augustine (354 – 430).  An Infra-lapsarian.  From all eternity God’s 
plan included the Fall and Election. Fall and consequences—hereditary guilt. 

(iii)
Predestination—Unconditional 



predestination. 


(4)
Semi-Pelagianism (attempt to reconcile the two)




(i)
Divine grace and human will jointly 




accomplishes work of conversion and 



sanctification.




(ii)
Man is not completely dead or well, but sick.





General atonement through Christ, not only for 


elect—a conditional atonement. 



(5)
Semi-Augustinian (Initiative with God)—At the 


Council of Orange, 529, this doctrine was approved by 

Pope Boniface II.




(i)
Sin of Adam injured soul as well as body.




(ii)
Sin of Adam brought sin and death on all 



mankind.




(iii)
Grace is not merely bestowed when we pray for it.




(iv)
Grace causes us to pray for it.




(v)
Even the beginning of faith is affected by grace.




(vi)
All good thoughts and works are gifts of God.




(vii)
What God loves in us is not our own merit but His 


own.




(viii)
Free will weakened in Adam can be 




restored only through the grace of baptism.




(ix)
Unmerited grace precedes meritorious works.

(x) The love of God is itself a gift of God.

(6)
Double predestination—Gottschalk, 848, condemned for his doctrine of limited atonement and double predestination (predestination to life and to death). 
